


ONTHEWAYTO 

KRSKA 
• • • 

HIS DIVINE GRACE 
A.C. BHAKT IVEDANTA 

SWAMI PRABHUPADA 

Founder-Acarya 
of the lnternati,onal Society 
for Krishna Consciousness 

The Bhaktivedanta Book Trust 
New York· Los Angeles· London- Bombay 



© 1973 by the Bhaktivedanta Book Trust. 

All rights reserved 

Library of Congress Catalog Card Number: 72-84842 
International Standard Book Number: 0-912776-39-0 

Readers interested in the subject matter of this 
book are invited by the International Society for 

Krishna Consciousness to correspond with its Secretary. 

International Society for Krishna Consciousness 

3959 Landmark Street 

Culver C
,
ity, California 90230 

First Printing, 1973: 100,000 

Printed in the United States of America 

by ISKCON Press 



OTHER BOOKS 

by A.C. Bhaktivedanta Swami Prabhupada 

Bhagavad-gita As It Is 
Srimad-Bhagavatam, Cantos 1-3 (6 V ols.) 
Teachings of Lord Chaitanya 
The Nectar of Devotion 
Easy Journey to Other Planets 
Km1a Consciousness: The Topmost Yoga System 
Kr$Oa, The Supreme Personality of Godhead (2 Vols.) 
Transcendental Teachings of Prahlad Maharaj 
Transcendental Teachings of Caitanya Mahaprabhu 
The Perfection of Yoga 
Beyond Birth and Death 
Raja-vidya: The King of Knowledge 
Elevation to Kr�r:1a Consciousness 
Back to Godhead Magazine (Founder) 

Complete catalogue is available upon request. 



contents 

1. Throughway to Happiness 5 

2. The Way of Chanting and Knowing Kr�f}a 16 

3. Seeing Kr�f}a Everywhere and Always 32 

4. The Roads of the Foolish and the Wise 50 

5. Steering Toward the Supreme 65 



1 

Throughway to Happiness 

Every one of us is searching after happiness, but 
we do not know what real happiness is. We see so 
much advertised about happiness, but practically 
speaking we see so few happy people.This is because 
so few people know that the platform of real happi­
ness is beyond temporary things. It is this real happi­
ness that is described in Bhagavad-gTta by Lord Kr�Qa 
to Arjuna. 

Happiness is generally perceived through our sense& 
A stone, for instance, has no senses and cannot 
perceive happiness and distress. Developed conscious­
ness can perceive happiness and distress more intense­
ly than undeveloped consciousness. Trees have con­
sciousness, but it is not developed. Trees may stand 
for a long time in all kinds of weather, but they have 
no way of perceiving miseries. If a human being were 
asked to stand like a tree for only three days or even 
less, he would not be able to tolerate it. The con­
clusion is that every living being feels happiness or 
distress according to the degree of development of 
his consciousness. 

The happiness that we are experiencing in the 
material world is not real happiness. If one asks a 
tree, "Are you feeling happy?" the tree, if it could, 
might say, "Yes, I am happy, standing here all year. 
I'm enjoying the wind and snowfall very much, etc." 
This may be enjoyed by the tree, but for the human 
being it is a very low standard of enjoyment. There 
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are different kinds and grades of living entities, and 
their conceptions and perceptions of happiness are 
also of all different types and grades. Although one 
animal may see that another animal is being slaugh· 
tered, he will go right on chewing grass, for he has 
no knowledge to understand that he may be 
next. He is thinking that he is happy, but at the next 
moment he may be slaughtered. 

In this way there are different degrees of happi­
ness. Yet of all of them, what is the highest happi­
ness? Sri Kr�.t;�.a'tells Arjuna: 

sukham iityantikam yat tad 
buddhi-griih yam atindriyam 

vetti yatra na caiviiyam 
sthitas calati tattvata� 

"In that joyous state (samiidhi), one is situated in 
boundless trapscendental happiness and enjoys him­
self through transcendental senses. Established thus, 
one never departs from the truth." (Bg. 6.21) 

Buddhi means intelligence; one has to be intelli­
gent if he wants to enjoy. Animals do not have really 
developed intelligence and so cannot enjoy life as a 
human being can. The hands, the nose, the eyes, the 
other sense organs and all the bodily parts may be 
present on a dead man, but he cannot enjoy. Why 
not? The enjoying energy, the spiritual spark, has 
left, and therefore the body has no power. If one 
looks further into the matter with a little intelligence, 
he can understand that it was not the body that was 
enjoying at all but the small spiritual spark that was 
within. Although one may think that he is enjoying 
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by the bodily sense organs, the real enjoyer is that 
spiritual spark. That spark always has the potency of 
enjoyment, but it is not always manifest due to be­
ing covered by the material tabernacle. Although we 
may not be aware of it, it is not possible for the body 
to experience enjoyment without the presence of 
this spiritual spark. If a man is offered the dead body 
of a beautiful woman, will he accept it? No, because 
the spiritual spark has moved out of the body. Not 
only was it enjoying within the body, but it was 
maintaining the body. When that spark leaves, the 
body simply deteriorates. 

It follows that if the spirit is enjoying, it must 
have its senses also, otherwise how can it enjoy? The 
Vedas confirm that the spirit soul, although atomic 
in size, is the actual enjoying agent. It is not possible 
to measure the soul, but that is not to say that it is 
without measurement. An object may seem to us to 
be no bigger than a point and may seem to have no 
length or width, but when we perceive it under a 
microscope we can see that it has both length and 
width. Similarly, the soul also has its dimensions, 
but we cannot perceive them. When we buy a suit 
or dress, it is made to fit the body. The spiritual 
spark must have form, otherwise how is it the ma­
terial body has grown to accomodate it? The con­
clusion is that the spiritual spark is not impersonal. 
It is an actual person. God is an actual person, and 
the spiritual spark, being a fragmental part of Him, 
is also a person. If the father has personality and in­
dividuality, the son also has them; and if the son 
has them, we can conclude that the father has them. 
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So how can we, as sons of God, assert our person­
ality and individuality and at the same time deny 
them to our Father, the Supreme Lord? 

Afindriyam means that we have to transcend 
these material senses before we can appreciate real 
happiness. Ramante yogino 'nante satyananda- cid­

atmani: the yogis who are aspiring after spiritual life 
are also tasting enjoyment by focusing on the 
Supersoul within. If there is no pleasure, if there is 
no enjoyment, then what is the point of going to so 
much trouble to control the senses? What kind of 
pleasure are the yogis relishing if they are taking so 
much trouble? That pleasure is ananta-endless. How 
is this? The spirit soul is eternal, and the Supreme 
Lord is eternal; therefore reciprocation of their lov­
ing exchanges is eternal. One who is actually intelli­
gent will refrain from the flickering sensual enjoy­
ment of this material body and fix his enjoyment in 
spiritual life. His participation in spiritual life with 
the Supreme Lord is called rasa-lila. 

We have often heard of Knn').a's rasa-lila with the 
cowherd girls in V rndavana. That is not like ordinary 
exchanges that take place between these material 
bodies. Rather it is an exchange of feelings through 
spiritual bodies. One has to be somewhat intelligent 
to understand this, for a foolish man, who cannot 
understand what real happiness is, seeks happiness in 
this material world. In India there is the story of a 
man who did not know what sugarcane was and was 
told that it was very sweet to chew. "Oh, what does 
it look like?" he asked. ''It looks just like a bamboo 
rod," someone said. So the foolish man began to 
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chew all kinds of bamboo rods. How can he begin to 
experience the sweetness of sugarcane? Similarly, we 
are trying to get happiness and pleasure, but we are 
trying for them by chewing this material body; there­
fore there is no happiness and no pleasure. For the 
time being there may be some little feeling of plea­
sure, but that is not actual pleasure, for it is tempo­
rary. It is like a show of lightning which we may see 
flashing in the sky that may momentarily seem like 
lightning, but the real lightning is beyond that. Be­
cause a person does not really know what happiness 
is, he deviates from real happiness. 

The process for establishing oneself in real happi­
ness is this process of Kn;Qa consciousness. By Kf�Qa 
consciousness we can gradually develop our real 
intelligence and naturally enjoy relishing spiritual 
happiness as we make spiritual progress. As we begin 
to relish spiritual happiness, we proportionately 
abandon material happiness. As we make progress in 
understanding the Absolute Truth, we naturally be­
come detached from this false happiness. If somehow 
or other one is promoted to that stage of Kr�Qa con­
sciousness, what is the result?. 

yam labdhvii ciiparam liibham 
manyate niidhikam tata� 

yasmin sthito na du�khena 
gurur-iipi viciilyate 

"Upon gaining this, he thinks there is no greater 
gain. Being situated in such a position, one is never 
shaken, even in the midst of greatest difficulty." 
(Bg. 6.22) 
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When one attains that stage, other achievements 
appear insignificant. In this material world we are 
trying to achieve so many things-riches, women, 
fame, beauty, knowledge, etc.-but as soon as we are 
situated in Kr��J.a consciousness we think, "Oh, no 
achievement is better than this." Kr�Q.a consciousness 
is so potent that a little taste can save one from the 
greatest danger. As one begins to relish the taste of 
Kr�Q.a consciousness, he begins to see other so-called 
enjoyments and attainments as flat and tasteless. 
And if one is situated firmly in Kr�Q.a consciousness, 
the greatest danger cannot disturb him. There are so 
many dangers in life because the material world is a 
place of danger. We tend to close our eyes to this, 
and because we are foolish we try to adjust to these 
dangers. We may have many dangerous moments in 
our lives, but if we are training ourselves in Kr�Q.a 
consciousness and preparing ourselves to go home, 
back to Godhead, we will not care for them. Our 
attitude will then be: "Dangers come and go-so let 
them happen." It is very difficult to make this kind 
of adjustment as long as one is on the materialistic 
platform and is identifying with the gross body, 
which is composed of perishable elements. But the 
more one advances in Kr�Q.a consciousness, the more 
he becomes free from bodily designations and this 
material entanglement. 

In Sr""imad-Bhiigavatam the material world is com­
pared to a great ocean. Within this material universe 
there are millions and billions of planets floating in 
space, and we can just imagine how many Atlantic 
and Pacific Oceans are there. In fact, the whole mate-
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rial universe is likened to a great ocean of misery, an 
ocean of birth and death. In order to cross this great 
ocean of nescience, a strong boat is needed, and that 
strong boat is the lotus feet of Kr�l)a. We should 
immediately get aboard that boat. We should not 
hesitate, thinking that Kr�l)a's feet are very small. 
The whole universe is simply resting on His leg. For 
one who takes shelter of His feet, it is said that the 
material universe is no more significant than a puddle 
of water found in the impression of a calf's hoof­
print. There is certainly no difficulty in crossing over 
such a small puddle. 

tam vidyad du�kha-sarhyoga­
viyogarh yoga-samjnitam 

"This indeed is actual freedom from all miseries aris­
ing from material contact." (Bg. 6.23) 

We are entangled in this material world due to un­
controlled senses. The yoga process is meant to con­
trol these senses. If somehow we can manage to con­
trol the senses, we can turn our face to actual spiri­
tual happiness and make our lives successful. 

sa niscayena yoktavyo 
yo go 'nirvirzrw�ce tasa 

sahkalpa-prabhavan kamarhs 
tyaktva sarvan ase�atal! 

manasaivendriya-gramam 
viniyamya samantata� 

sanai� sanair uparamed 
buddh yii dhrti-grhitayii 
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iitma-sarhstham mana� krtva 
na kiiicid api cintayet 

yato yato niscalati 
manas caiicalam asthiram 

tatas tato niyamyaitad 
atmany eva vasarh nayet 

"Dne should engage oneself in the practice of yoga 
with undeviating determination and faith. One should 
abandon, without exception, all material desires born 
of false ego and thus control all the senses on all sides 
by the mind. Gradually, step by step, with full con­
viction, one should become situated in trance by 
means of intelligence, and thus the mind should be 
fixed on the Self alone and should think of nothing 
else. From whatever and wherever the mind wanders 
due to its flickering and unsteady nature, one must 
certainly withdraw it and bring it back under the 
control of the Self." 

The mind is always disturbed. It is going some­
times this way and sometimes that way. By yoga 
practice we literally drag the mind to Kr�f]a conscious­
ness. The mind strays from Kn;Qa consciousness to so 

many exterior objects because from time immemori­
al, life after life, that has been our practice. Due to 
this, there may be great difficulty in the beginning 
when one tries to fix his mind in Krgta con­
sciousness, but these difficulties can all be overcome. 

It is because the mind is agitated and not fixed on 
Kr�Qa that it goes from one thought to another. For 
instance, when we are engaged in work, memories of 
events that happened ten, twenty, thirty or forty 
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years ago may suddenly come to our mind for no 
apparent reason. These thoughts come from our sub­
conscious, and because they are always rising, the 
mind is always agitated. If we agitate a lake or a 
pond, all the mud from the bottom comes to the 
surface. Similarly, when the mind is agitated so many 
thoughts arise from the subconscious that have been 
stored there over the years. If we do not disturb a 
pond, the mud will settle to the bottom. This yoga 
process is the means to quiet the mind and allow all 
these thoughts to settle. For this reason there are so 

many rules and regulations to follow in order to keep 
the mind from becoming agitated. If we follow the 
rules and regulations, gradually the .mind will come 
under control. There are so many don't's and so 

many do's, and if one is serious about training the 
mind, he has to follow them. If he acts whimsically, 
what is the possibility of the mind being controlled"? 
When the mind is fin�lly trained to the point where 
it will think of nothing but Kr�Q.a, it will attain 
peace and will become very tranquil. 

prasanta-manasam h y enam 
yoginam sukham uttamam 

upaiti santa-rajasam 
brahma-bhiitam akalma�am 

"The yogi whose mind is fixed on Me verily attains 
the highest happiness. By virtue of his identity with 
Brahman, he is liberated; his mind is peaceful, his 
passions are quieted, and he is freed from sin." 
(Bg. 6.27) 
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The mind is always concocting objects for happi­
ness. I am always thinking, "This will make me hap­

PY," or "That will make me happy. Happiness is 
here. Happiness is there." In this way the mind is 
taking us anywhere and everywhere. It is as though 
we are riding on a chariot behind an unbridled horse. 
We have no power over where we are going but can 
only sit in horror and watch helplessly. As soon as 
the mind is engaged in the Kr�J).a consciousness pro­
cess-specifically by chanting Hare Kr�Q.a, Hare Kr�Q.a, 
Kr�Q.a Kn;Q.a, Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare-then the wild horses of the 
mind will gradually come under our control. We must 
engage in Kr�Q.a's service every moment of our lives 
in order to keep the restless and turbulent mind from 

dragging us from one object to another in a vain 
search for happiness in the temporary material world. 

yunjann evarh sadiitmiinarh 
yogT vigata-kalma�a� 

sukhena brahma-sarhsparsam 
atyantam sukham asnute 

"Steady in the Self, being freed from all material 
contamination, the yogi: achieves the highest perfec­
tional stage of happiness in touch with the supreme 
consciousness." (Bg. 6.28) 

Kr�Q.a serves as a patron for one who is devoted to 
Him. When one is in difficulty, his patron saves him. 
As stated in Bhagavad-gftii, Kr�J).a is the real friend of 
every living entity, and we have to revive our friend­
ship with Him. The method for reviving this friend­
ship is the process of Kr�Q.a consciousness. By prac-
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tice of Krgta coiiJSciousness, mundane passionate 
hankering will come to a stop. This passionate 
hankering keeps us divorced from Kr�t:ta. Kr�t:ta is 
within us and is waiting for us to turn to Him, but 
we are too busy passionately eating the fruits of the 
tree of material desire. This passionate compulsion 
to enjoy these fruits must stop, and we must situate 
ourselves in our real identity as Brahman-pure spirit. 
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The Way of Chanting 
and Knowing Kr?rJd 

Hare Kr�va, Hare Kr�va, Kr�va Kr�va, Hare 
Hare/ Hare Rama, Hare Rama, Rama Rama, Hare 
Hare. This is transcendental sound vibration. It will 
help us to cleanse the dust from the mirror of the 
mind. At the present moment we have accumulated 
so much material dust on the mirror of the mind, 
just as on Second Avenue (New York City) there is 
dust and soot over everything due to the heavy 
traffic. Due to our manipulation of material activities, 
a great deal of dust has collected over our mind's 
clear mirror, and as a consequence we are unable to 
see things in perspective. This vibration of transcen­
dental sound (the Hare Kr�va mantra) will cleanse 
away this dust and enable us to see clearly our real 
constitutional position. As soon as we come to 
understand "I am not this body; I am spirit soul, 
and my symptom is consciousness," we will be able 
to establish ourselves in real happiness. As our con­
sciousness is purified by this process of chanting 
Hare Krso.a, all our material miseries will disappear. 
There is a fire that is always blazing over this mate­
rial world, and everyone is trying to extinguish it, 
but there is no possibility of extinguishing this fire of 
the miseries of material nature unless we are situated 
in our pure consciousness, in our spiritual life. 

One of the purposes for Lord Krso.a's descent or 
appearance in this material world is to extinguish the 
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fire of material existence for all living entities by set­
ting forth the dharma. 

yada yada hi dharmasya 
gliinir bhavati bharata 

abhyutthanam adharmasya 
tadatmanarh srjamyaham 

paritrar-aya sadhunarh 
vinasaya ca du�krtam 

dharma-sarhs thapanarthaya 
sambhavami yuge yuge 

"Whenever and wherever there is a decline in reli­
gious practice, 0 descendant of Bharata, and a pre­
dominant rise of irreligion-at that time I descend 
Myself. In order to deliver the pious and to annihilate 
the miscreants, as well as to reestablish the principles 
of religion, I advent Myself millennium after millen­
nium." (Bg. 4. 7-8) 

In this verse the word dharma is used. This word 
has been translated into English in various ways. 
Sometimes it is translated as "faith," but according 
to Vedic literature, dharma is not a kind of faith. 
Faith may change, but dharma cannot be changed. 
The liquidity of water cannot be changed. If it is 
changed-if, for instance, water becomes solid-it is 
actually no longer in its constitutional position. It is 
existing unde� a certain qualifying condition. Our 
dharma or constitutional position is that we are part 
and parcel of the Supreme, and this being the case, 
we have to dovetail or subjugate our consciousness 
to the Supreme. 
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This position of transcendental service to the 
Supreme Whole is being misused due to material con­
tact. Service is implicit in our constitutional position. 
Everyone is a servant, and no one is a master. Every­
one is serving someone or other. Although the Presi­
dent may be the chief executive of the state; still he 
is serving the state, and when his services are no long­
er required, the state disposes of him. To think to one­
self, "I am the master of all I survey," is called miiyii, 
illusion. Thus in material consciousness our service is 

being misused under various designations. When we 
can become free from these designations, that is to 
say when the dust has been cleared from the mirror 
of the mind, we will be able to see ourselves in our 
actual position as eternal servants of Kr�Q.a. 

One should not think that his service in the mate­
rial world and his service in the spiritual atmosphere 
are the same. We may shudder to think, "Oh, after 
liberation will I still be a servant?" This is because 
we have experience that being a servant in the mate­
rial world is not very enjoyable, but transcendental 
service is not like this. In the spiritual world there is 
no difference between the servant and the master. 
Here, o f  course, there is distinction, but in the 
absolute worW everything is one. For instance, in 
Bhagavad-g"itii we can see that Kr�Qa has taken the 
position of servant as the chariot driver of Arjuna. 
In his constitutional position, Arjuna is the servant 
of Kr�Q.a, but in behavior we can see that sometimes 
the Lord becomes the servant of the servant. So we 
should he careful not to carry materialistic ideas into 
the spiritual realm. Whatever we have materially ex-
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perienced is but a perverted reflection of things in 
spiritual life. 

When our constitutional position or dharma is 
deteriorated due to the contaminations of matter, the 
Lord Himself comes as an incarnation or sends some 
of His confidential servitors. Lord Jesus Christ called 
himself the "son of God," and so is a representative 
of the Supreme. Similarly, Mohammed identified 
himself as a servant of the Supreme Lord. Thus when­
ever there is a discrepancy in our constitutional 
position, the Supreme Lord either comes Himself or 
sends His representative to inform us of the real 
position of the living entity. 

Therefore, one should not make the mistake of 
thinking that dharma is a created faith. In its proper 
sense, dharma cannot be divorced from the living 
entity at all. It is to the living entity what sweetness 
is to sugar, or saltiness is to salt, or solidity is to 
stone. In no case can it be cut off. The dharma of the 
living entity is to serve, and we can easily see that 
every living entity has the tendency to serve himself 
or others. How to serve Kn;l)a, how to disentangk 
ourselves from materialistic service, how to attain 
Kr�ua consciousness and become free from material 
designations is all taught as a science by Sri Kr�l)a in 
Bhagavad-gTta. 

The word siidhu in the verse quoted above, begin­
ning paritraraya sadhunam refers to a holy man or a 
saintly person. A saintly person is tolerant, very kind 
to everyone, is a friend to all living entities, is no 
one's enemy and is always peaceful. There are twenty­
six basic qualifications for a holy man, and in the 
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Bhagavad-gitii we find that Sri l(rl)qa Himself gives 
the following verdict: 

api cet suduriicaro 
bhajate miim ananya-bhiik 

siidhur eva sa mantavyaft 
samyag vyavasito hi saft 

"Even if one commits the most abominable actions, 
if he is engaged in devotional service, he is to be con­
sidered saintly because he is properly situated." 
(Bg. 9.30) 

On the mundane platform, what is morality for 
one person is immorality for another, and what is 
immorality for one person is morality for another. 
According to the Hindu conception, the drinking of 
wine is immoral, whereas in the Western world, wine 
drinking is not co.nsidered immoral but is a common 
thing. So morality is dependent on time, place, cir­
cumstance, social position, etc. There is, however, a 
sense of morality and immorality in all societies. In 
this verse Krl)qa points out that even if one is engaged 
in immoral acts but at the same time is fully in 
Kr�r:ta consciousness, he is to be considered a siidhu 
or a saint. In other words, although a person may 
have some immoral habits due to his past association, 
if he is engaged fully in Krl)qa consciousness, these 
habits are not to be considered important. Whatever 
the case, if one becomes Krll11a conscious, he will 
gradually be purified and will become a siidhu. As 
one progresses in executing Krl)qa consciousness, his 
bad habits diminish, and he attains to saintly per­
fection. 
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In this regard there is the story of a thief who 
went on a pilgrimage to a holy town, and on route 
he and the other pilgrims stopped to rest overnight at 
an inn. Being addicted to stealing, the thief began 
making plans to steal the other pilgrims' baggage, 
but he thought, "I'm going on a pilgrimage, so it 
doesn't seem appropriate that I should steal this bag­
gage. No, I shall not do it." Nonetheless, due to his 
habit, he could not keep his hands off the baggage. 
So he picked up one person's bag and placed it in 
another place, and then another person's bag and 
placed it elsewhere. He spent all night placing differ­
ent bags in different places, but his conscience 
bothered him so that he could not take anything 
from them. In the morning, when the other pilgrims 
awoke, they looked around for their bags and 
couldn't find them. There was a great row, and 
eventually, one by one, they began to find the bags 
in various places. After they were all found, the 
thief explained: "Gentlemen, I am a thief by occu­
pation. Being that I am habituated to stealing at 
night, I wanted to steal something from your bags, 
but I thought that since I am going to this holy 
place, it is not possible to steal. So I may have re­
arranged the baggage, but please excuse me." This 
is the characteristic of a bad habit. He does not want 
to commit theft anymore, but because he is habitu­
ated, sometimes he does. Thus Kr�r:ta says that one 
who has decided to refrain from his immoral habits 
and make progress in Kr�J)a consciousness is to be 
considered a siidhu, even if out of past habit or by 
chance he yields to his fault. In the next verse we find 
that Sri Kr�J)a says: 
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k,siprarit bhavati dharmiitma 
sasvac-chiin tirh nigacchati 

kaunteya pratijiin"ihi 
na me bhakta{z prarzasyati 

"He quickly becomes righteous and attains lasting 
peace. 0 son of Kunti, declare it boldly that My 
devotee never perishes." (Bg. 9.31) 

Because or1e has committed himself to Kr�oa con­
sciousness, it is proclaimed here by Sri Kr�oa that 
within a very short time he will become saintly. One 
may pull the plug out of an electric fan, and the fan 
may still go on even though the juice has been dis­
connected, but it is understood that the fan will 
soon come to a stop. Once we take shelter of the 
lotus feet of Kr�oa, we turn the switch off for our 
karmic activities, and although these activities may 
still revolve, it is to be understood that they will 
quickly diminish. It is a fact that whoever takes to 
Krsoa consciousness does not have to endeavor 
independently to become a good man. All the good 
qualifications will automatically come. It is stated in 
Srimad-Bhagavatam that one who has attained Kr�oa 
consciousness has simultaneously attained all good 
qualities. On the other hand, if a person is devoid of 
God consciousness and yet has many good qualities, 
his good qualities are to be considered useless, for 
he will not in any way be prohibited from doing that 
which is undesirable. If one is devoid of Kr�J.la con­
sciousness, he is sure to commit mischief in this 
rna terial world. 
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janma karma ca me divyam 
evarh yo vetti tattvata[t 

tyaktva deharh punar janma 
naiti mam eti so 'rjuna 

"One who knows the transcendental nature of My 
appearance and activities does not, upon leaving the 
body, take his birth again in this material world, 
but attains My eternal abode, 0 Arjuna." (Bg. 4.9) 

The mission for which Kn;pa appears is here fur­
ther explained. When He comes with some mission, 
there are some activities. Of course there are some 
philosophers who do not believe that God comes as 
an incarnation. They say, "Why should God come 
to this rotten world?" But from Bhagavad-g'ita we 
understand otherwise. We should always remember 
that we read Bhagavad-g'ita as scripture, and what­
ever is spoken in Bhagavad-g'ita must be accepted, 
otherwise there is no reason in reading it. In G'ita 
Krsua says that He has come as an incarnation with a 
mission, and along with His mission there are some 
activities. We can see, for example, that Krsua is ac­
tive as chariot-driver for Arjuna and engages in so 
many activities on the battlefield of Kuruksetra. Just 
as when there is war one person or nation may side 
with another person or nation and show partiality, 
Lord Krso.a on the battlefield shows some partiality 
and sides with Arjuna. Actually Krsua is not partial 
to anyone, but externally it appears that He is par­
tial. This partiality, however, should not be accepted 
in the ordinary sense. 
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In this verse Kn;o.a also points out that His descent 
into the material world is transcendental. The word 
divyam means transcendental. His activities are not in 
any way ordinary. Even today, in India, at the end of 
August the people are accustomed to celebrating 
Kr�o.a 's birthday, regardless of sect, just as in the 
Western world Jesus Christ's birthday is celebrated at 
Christmas. Kr�o.a's birthday is called ]anmii§tam"i, 
and in this verse Kr�o.a uses the word janma in re­
ferring to "My birth." Because there is birth, there 
are some activities. Krso.a's birth and activities are 
transcendental, which means they are not like ordi­
nary births and activities. One may ask how it is that 
His activities are transcendental. He is born, He takes 
part in a battle with Arjuna, he has a father by the 
name of Vasudeva and a mother Devaki and a family 
-what can be considered transcendental? Krso.a says, 
evarh yo vetti tattvata{t-we must know of His birth 
and activities in truth. When one knows of Krso.a's 
birth and activities in truth, the result is: tyaktvii 
deharh punar janma naiti miim eti so 'rju na -when he 
leaves this material body, he is not born again but 
goes directly to Krso.a. This means that he becomes a 
liberated soul. He goes to the eternal spiritual world 
and attains his constitutional position full of bliss, 
knowledge and eternality. All this can be obtained 
simply by knowing in truth the transcendental na­
ture of Krso.a's birth and activities. 

Ordinarily when one quits the body he has to take 
up another body. The lives of the living entities are 
going on simply due to the living entities' changing 
dress from one body to another-transmigration of 
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the soul-according to the work of the living entities. 
At the present moment we may think that this mate­
rial body is our actual body, but it is like a dress. In 
reality we do have an actual body, a spiritual body. 
This material body is superficial compared to the 
real spiritual body of the living entity._ When this 
material body becomes old and worn out, or when 
it is rendered useless by some accident, we put it 
aside as we might put aside a soiled or ruined suit and 
take up another material body. 

viisamsi firr-iini yathii vihiiya 
naviini grhriiti naro 'pariir-i 

tathii saririir-i vihiiya firr.iiny 
anyiini samyiiti naviini dehi 

"As a person puts on new garments, giving up old 
ones, similarly, the soul accepts new material bodies, 
giving up the old and useless ones." (Bg. 2.22) 

In the beginning the body is the size of a pea. 
Then it grows to become a baby, then a child, a 
young boy, a youth, a grown man and an old man, 
and finally, when it becomes useless, the living en­
tity changes into another body. The body is there­
fore always changing, and death is simply the ultimate 
change of the present body. 

- . ·  

dehino 'smin yathii dehe 
kaumiiram yauvanani jarii 

tathii dehiintara-praptir 
dhiras tatra na muhyati 

"As the embodied soul continually passes, in this 
body, from boyhood to youth to old age, the soul 
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similarly passes into another body at death. The self­
realized soul is not bewildered by such a change." 
(Bg. 2.13) 

Although the body is changing, the dweller within 
the body remains the same. Although the boy grows 
into manhood, the living entity within the body is 
not changed. It is not that the self who was there as 
a boy has gone away. Medical science agrees that at 
every moment the material body is changing. Just as 
living entities are not bewildered by this, an enlight­
ened man is not bewildered when the body under­
goes its ultimate change at death. But a person who 
does not understand things as they are laments. In 
the material condition we are simply changing bodies 
all the time; that is our disease. It is not that we al­
ways change to a human body. We may change to an 
animal body or a demigod body depending on our 
activities. According to the Padma Puriir;w there are 
8,400,000 species of life. We can take on any of them 
at death. But Kr�Sl}a promises that one who knows 
His birth and activities in truth is freed from this 
cycle of transmigration. 

How does one understand Kr��a's birth and activi­
ties in truth? This is explained in the Eighteenth 
Chapter of Bhagavad-gitii: 

bhaktyii miim abhijiiniiti 
yiiviin yas ciismi tattvata� 

tato miirh tattvato jiiiitvii 
visate tad-anantaram 

"One can understand the Supreme Personality as He 
is only by devotional service. And when one is in full 
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consciousness of the Supreme Lord by such devotion, 
he can enter into the kingdom of God." (Bg. 18.55) 

Here again the word tattvata[l, "in truth," is used. 
One can understand the science of Kr�l}a in truth by 
becoming a devotee. He who is not a devotee, who 
does not strive for Krsna consciousness, cannot un­
derstand. At the be���ing of the Fo�rth Chapter 
also Kr�l}a tells Arjuna (Bg. 4.3) that He is explaining 
this ancient science of yoga to him because Arjuna 
is "My devotee and My friend." For one who simply 
makes an academic study of Bhagavad-gitii, the 
science of Kn;Q.a remains a mystery. Bhagavad-gita is 
not a book that one can just purchase from the book­
store and understand by scholarship alone. Arjuna 
was not a great scholar, nor a V edantist, nor a phi­
losopher nor a brahmar;w, nor a renunciate; he was a 
family and military man. But still Kn;Q.a selected him 
to be the recipient of Blwgavad-g'ita and the first 
authority in the disciplic succession. Why? "Because 
you are My devotee." That is the qualification to 
understand Bhagavad-gita as it is and Kn;Q.a as He 
is-one must become KrsQ.a conscious. 

And what is this KrsQ.a consciousness? That is the 
process of cleansing the dust from the mirror of the 
mind through the chanting of Hare KrsD.a, Hare 
Kr�Q.a, KrsD.a KrsD.a, Hare Hare/ Hare Rama, Hare 
Rama, Rama Rama, Hare Hare. By chanting this man­
tra and by hearing Bhagavad-gita, we can gradually 
attain to KrsD.a consciousness. Isvara[t sarva-bhuta­
nam- KrsD-a is always present within our heart. The 
individual soul and the Supersoul are both sitting in 
the tree of the body. The individual soul (fiva) is 
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eating the fruit of the tree, and the Supersoul 
(Paramatma) is witnessing. As the individual soul be­
gins the process of devotional service and gradually 
begins to develop his Kr�oa consciousness, the Super­
soul who is seated within begins to help him dust all 
the impurities from the mirror of the mind. Kr�oa is 
a friend to all saintly persons, and the attempt to be­
come Kr�oa conscious is a saintly endeavor. Sravartarh 
k"irtanam- by chanting and hearing one can come to 
understand the science of Kf�oa and thereby come to 
understand Krsoa. And upon understanding Kf�Qa, 
one can, at the moment of death, go immediately to 
His abode in the spiritual world. This spiritual world 
is described thus in Bhagavad-g"it"ii: 

na tad bhasayate suryo 
na sasanko na pavaka[l 

yad gatva na nivartante 
tad dhiima paramarh mama 

"That abode of Mine is not illumined by the sun or 
moon, nor by electricity. One who reaches it never 
returns to this material world." (Bg. 15.6) 

This material world is always dark; therefore we re­
quire the sun, moon and electricity. The Vedas en­
join us not to remain in this darkness but to transfer 
ourselves to the world of illumination, the spiritual 
world. The word darkness has a twofold meaning; it 
not only means without light, but it means ignorance . 

The Supreme Lord has manifold energies. It is not 
that he comes to this material world to perform ac­
tivities. It is stated in the Vedas that the Supreme 
Lord has nothing to do. In Bhagavad-g"ita Sri Krsoa 
also says: 
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na me piirthasti kartavyam 
tri,su loke,su kincana 

niinaviiptam avaptavyam 
varta eva ca karma(li 

"0 son of Pftha, there is no work prescribed for Me 
within all the three planetary systems'. Nor am I in 
want of anything, nor have I need to obtain any­
thing-and yet I am engaged in work." (Bg. 3.22) 

We should therefore not think that Krso.a is re­
quired to descend upon this material world and en­
gage in so many activities. No one is equal to or 
greater than Krso.a, and He has all knowledge natu­
rally. It i� not that He has to undergo penances to 
acquire knowledge or that He at any time has to re­
ceive knowledge or attain knowledge. At all times 
and in all conditions He is full of knowledge. He may 
be speaking Bhagavad-gTtii to Arjuna, but at no time 
was He ever taught Bhagavad-gitU. One who can 
understand that this is Krs1.1a's position does not have 
to return to the cycle of birth and death in this mate­
rial world. Being under the influence of illusion, we 
spend our lifetimes trying to make adjustments to 
this material atmosphere, but this is not the purpose 
of human life. Human life is meant for understanding 
the science of Krso.a. 

Our material needs are these: the problem of eat­
ing, of mating, of sleeping, of defending ourselves 
and of acquiring sense gratification. These are com­
mon both to human beings and to animals. The 
animals are busily engaged trying to solve these prob­
lems, and if we are also only engaged in solving them 
how are we any different from the animals? The 



f 
;I 

.. 10 

30 On the Way to Kr�J].a 

human being, however, has a special qualification 
whereby he can develop transcendental KrsQa con­
sciousness, but if he does not avail himself of this, he 
is in the animal category. The defect of modern civi­
lization is that it puts too much stress on solving 
these survival problems. As spiritual living beings it is 
incumbent upon us to extricate ourselves from this 
entanglement of birth and death. We should there­
fore be careful not to miss the special opportunity 
of human life. Sri Krstia Himself comes to deliver 
Bhagavad-gitii and to help us to become God con­
scious. Indeed, this very material creation is given 
to us to utilize for this cultivation. But if after re­
ceiving this chance and this gift of human life we do 
not utilize them to develop Krsua consciousness, we 
shall be missing this rare opportunity. The process 
for cultivation is very simple: sraval)am k"irtanam­
hearing and chanting. We have nothing to do other 
than listen, and by listening carefully, enlightenment 
is sure to come. Kr�J!a will surely help, for He is 
seated within. We only have to make the effort and 
spare a little time. We will not need anyone to ask 
us whether we are making progress. We will know it 
automatically, just as a hungry man knows that he 
has been satisfied by a full meal. 

Actually this process of Kr�qa consciousness or 
self-realization is not very difficult. Kr�qa taught it 
to Arjuna in Bhagavad-gita, and if we understand 
Bhagavad-gitii just as Arjuna did, we will have no 
problem in coming to the perfectional state. But if 
we try to interpret Bhagavad-gita according to our 
own mundane academic mentality, we spoil it all. 
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As stated before, this chanting of Hare Kn;J;ta is a 
process by which all contaminations due to material 
association are removed from the mirror of the mind. 
There is no need for external help in reviving our 
Krsua consciousness, for Krsoa consciousness is dor­
mant within the self. In fact, it is the very quality of 
the self. We have only to invoke it by this process. 
Krso.a consciousness is an eternal fact. It is not a 
doctrine or set of beliefs imposed by some organiza­
tion. It is within all living entities, whether they be 
human being or animal. When Lord Caitanya Maha­
prabhu was passing through the jungles of South 
India some five hundred years ago, He chanted Hare 
Krsoa, and all the animals-the tigers, elephants and 
deer-joined Him in dancing to the holy names. Of 
course this depends on the purity of the chanting. 
As we progress in chanting, purification is sure to 
come. 
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Seeing Kr$r:1d 
Everywhere and Always 

In our practical life, Krstta instructs us how to in­
voke Kr�Q.a consciousness. It is not that we are to 
stop executing our duty or to cease from activity . 
Rather, activities have to be conducted in Kr�Q.a con­
sciousness. Every one has a vocation in life, but with 
what consciousness does he enter upon it? Every one 
is thinking, "Oh, I must have a vocation in order to 
maintain my family." Society, the government or the 
family have to be satisfied, and no one is free from 
such consciousness. One has to be in proper con­
sciousness to execute any activity nicely . He whose 
consciousness is agitated, wl]_o is like a madman, can­
not execute any duty . We- should execute our duty 
properly , but we should do it thinking to satisfy 
KfsQa. It is not that we have to change our process of 
work, but we do have to understand for whom we 
are working. Whatever activity we have to do we 
must execute, but we should not be carried away by 
kama, desire. The Sanskrit word kama is used to in­
dicate lust, desire or sense satisfaction. Sri K{sQa 
instructs that we should not work for the satisfaction 
of kama or our own lust. The whole teaching of 
Bhagavad-gita is based on this p6nciple. 

Arjuna wanted to satisfy his senses by refraining 
from fighting with his relatives, but Krstta spoke to 
him to convince him to execute his duty for the sat­
isfaction of the Supreme. Materially it may seem very 
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pious that he is giving up his claim for a kingdom and 
refusing to kill his relatives, but Kn;o.a did not ap­
prove of this because the principle for Arjuna's de­
cision was to satisfy his own senses. One's business 
or occupation need not be changed-as A� una's was 
not changed-but one does have to change his con­
sciousness. In order to change this consciousness, 
however, knowledge is required. That knowledge is 
knowing "I am part and parcel of Krso.a, the su­
perior energy of Krso.a." That is real knowledge. 
Relative knowledge may teach us how to repair a 
machine, but real knowledge is knowing our position 
as being integral with Krso.a. Being part of flim, our 
pleasure, which is partial, is dependent on the whole. 
For instance, my hand can take pleasure when it is 
attached to my body and serves it It does not take 
pleasure in serving another's body. Because we are 
part of Krso.a, our pleasure is in serving Him. "I can­
not be happy serving you," everyone is thinking. "I 
can only be happy serving myself." But no one knows 
who the self is. That self is Krso.a. 

mamaiviimso fiva-loke 
jiva-bhuta{l saniitana{l 

mana(�, �a�thiinindriyii[li 
prakrti-sthiini karflati 

"The living entities in this conditioned world are My 
eternal, fragmental parts. Due to conditioned life, 
they are struggling. very hard with the six senses, 
which include the mind." (Bg. 15.7) 

The jivas, or living entities, are now detached 
from the whole due to material contact. It is there-

--
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fore necessary for us to strive to attach ourselves 
again through the latent Krsoa consciousness that is 
within us. Artificially, we are trying to forget Krsoa 
and live independently, but this is not possible. 
When we strive to live independent of Krsoa, we 
come under the influence of the laws of material 
nature. If one thinks he is independent of Krsoa, he 
becomes dependent on the illusory energy of Krsoa, 
just as if one thinks that he is independent of the 
government and its regulations, he becomes depen­
dent on the police force. Everyone is trying to be­
come independent, and this is called maya, illusion. 
Individually, communally, socially, nationally, or 
universally, it is not possible to become independent. 
When we come to realize that we are dependent, we 
will have attained knowledge. Today so many people 
are striving for peace in the world, but they do not 
know how to implement that peace formula. The 
United Nations has been striving for peace for so 
many years, but still war is going on. 

yac capi sarva-bhutanam 
bijam tad aham arjuna 

na tad asti vina yat syan 
maya bhutam caracaram 

"Furthermore, 0 Arjuna, I am the generating seed of 
all existences. There is no being-moving or unmov­
ing-that can exist without Me." (Bg. 10.39) 

Krsoa is thus the proprietor of everything, the 

ultimate beneficiary and the receiver of the results 
of everything. We may consider ourselves to be the 
proprietors of the fruits of our labor, but this is a 
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misconception. We must come to understand that 
Kr��la is the ultimate proprietor of the fruits of all 
our works. Hundreds of people may be working in 
an office, but they understand that whatever profit 
the business makes belongs to the proprietor. As soon 
as a teller at the bank thinks, "Oh, I have so much 
money. I am the proprietor. Let me take it home 
with me," his trouble begins. If we think that we 
can use whatever wealth we have amassed for our 
own sense gratification, we are acting out of kama, 
lust. But if we come to understand that everything 
we have belongs to Krsu.a, we are liberated. We may 
have the same money in our hands, but as soon as w� 
think that we are the proprietor, we are under the 
influence of miiyii One who is situated in the con­
sciousness that everything belongs to Kr�l).a is an 
actual learned man. 

"isiiviisyam idarh sarvam 
yat kinca jagatyiim jagat 

tena tyaktena bhunjithii 
mii grdhaf:t kasya svid dhanam 

"Everything animate or inanimate that is within the 
universe is controlled and owned by the Lord. One 
should therefore accept only those things necessary 
for himself, which are set aside as his quota, and one 
must not accept other things, knowing well to whom 
they belong." (Sri lsopani�ad, Mantra 1) 

This consciousness of i"saviisya-everything belongs 
to Krsu.a-must be revived, not only individually but 
nationally and universally. Then there will be peace. 
We often tend to be philanthropic and altruistic, and 
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we strive to be friends with our countrymen, with 
our families and with all the peoples of the world­
but this is based on a wrong conception. The real 
friend is Kr�Q.a, and if we want to benefit our family, 
nation or planet, we will work for Him. If we have 
our family's welfare in mind, we will try to make all 
members Kr�Q.a conscious. There are so many men 
trying to benefit their families, but unfortunately 
they do not succeed. They do not know what the 
real problem is. As the Bhagavatam says, one should 
not attempt to become a father, or mother, or teach­
er unless he is able to save his children from death, 
from the grip of material nature. The father should 
be in knowledge of Kr�Q.a, and he should be deter­
mined that the innocent children who are entrusted 
to him will not have to undergo the cycle of birth 
and death again. He should be resolved to train his 
children in such a way that they will no longer have 
to be subjected to the painful cycle of birth and 
death. But before one can do this, he has to make 
himself expert. If he becomes expert in Kr�Q.a con­
sciousness, he can help not only his children but his 
society and nation. But if he himself is bound by ig­
norance, how can he unite others who are similarly 
bound? Before one can make others free, he must be 
free himself. Actually no one is a free man, for every­
one is under the spell of material nature, but one who 
is surrendered to Kr�Qa cannot be touched by miiyii. 
He, of all men, is free. If one places himself in sun­
light, there is no question of darkness. But if one 
places himself in artificial light, it may flicker and go 
out. Krsr;ta is just like sunlight. Where He is present, 
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there is no question of darkness and ignorance. The 
wise men, the mahatmiis, understand this. 

aham sarvasya prabhavo 
matta� sarvam pravartate 

iti matva bhajante mam 
budha bhava-samanvita� • 

"I am the source of all spiritual and material worlds. 
Everything emanates from Me. The wise who know 
this perfectly engage in My devotional service and 
worship Me with all their hearts." (Bg. 10.8) 

In this verse the word budha is used, which indi­
cates a wise man or one who is learned. What is his 
symptom? He knows that Krsu.a is the fountainhead 
of everything, of all emanations. He knows that what­
ever he sees is but an emanation of Ktsu.a. In the 
material world, sex life is the most prominent factor. 
Sexual attraction is found in all species of life, and 
one may ask where it comes from. The wise man 
understands that this tendency is in Krsoa and that 
it is revealed in His relationships with the damsels of 
V raja. Whatever is found in this material world can 
also be found in perfection in Krsu.a. The difference 
is that in the material world everything is manifest in 
a perverted form. In Krsu.a all of these tendencies 
and manifestations exist in pure consciousness, in 
spirit. One who knows this, in full knowledge, be­
comes a pure devotee of Krsu.a. 

mahiitmanas tu  miim piirtha 
daivim prakrtim iisrita� 

bhajanty ananya-manaso 
jniitvii bhutadim avyayam 
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satatarh kirtayanto marh 
yatantas ca drcjha-vrata� 

namasyantas ca marh bhaktya 
nitya-yukta upasate 

"0 son of Prtha, those who are not deluded, the 
great souls, ·are under the protection of the divine 
nature. They are fully engaged in devotional service 
because they know Me as the Supreme Personality 
of Godhead, original and inexhaustible. Always 
chanting My glories, endeavoring with great determi­
nation, bowing down before Me, these great souls 
perpetually worship Me with devotion."(Bg.9.13-
l4). 

Who is the great soul, the mahatma? It is he who 
is under the influence of the superior energy. At pres­
ent we are under the influence of Kr�qa's inferior 
energy. As living entities, our position is marginal­
we can transfer ourselves to either of the two 
energies. Krsoa is fully independent, and because we 
are part and parcel of Him we also have this quality 
of independence. Therefore we have a choice as to 
which energy we will function under. Because we are 
ignorant of the superior nature, we have no alterna­
tive but to remain in the inferior nature. 

Some philosophies propound that there is no na­
ture other than the one we are presently experiencing 
and that the only solution to this is to nullify it and 
become void. But we cannot be void because we are 
living entities. It does not mean that we are finished 
just because we cha�ge our bodies. Before we can get 
out from the influence of material nature, we have 
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to understand where our place actually is, where we 
are to go. If we do not know where to go, then we 
will simply say, "Oh, we do not know what is supe­
rior and inferior. All we know is this, so let us stay 
here and rot." Bhagavad-g'itii , however, gives us infor­
mation of the superior energy, the superior nature. 

What Krsua speaks, He speaks for all eternity; it 
does not change. It does not matter what our present 
occupation is or what Arjuna's occupation was-we 
only have to change our consciousness. At present 
we are guided by the consciousness of self-interest, 
but we do not know what our real self-interest is. 
Actually we do not have self-interest, but sense inter­
est. Whatever we are doing, we are doing to satisfy 
the senses. It is this consciousness that has to be 
changed. In its place we must implant our real self­
interest-Krsua consciousness. 

How is this done? How is it possible to become 
Krsua conscious in every step of our life? Actually 
Krsna makes it very easy for us: 

raso 'ham apsu kaunteya 
prabhiismi sasi-suryayofl, 

prarwvafl, sarva-vede;;u 
sabdafl, khe pauruflam nr.su 

"0 son of Kunti [ Arjuna] , I am the taste of water, 
the light of the sun and the moon, the syllable om 
in the Vedic mantras; I am the sound in ether and 
ability in man." (Bg. 7.8) 

In this verse Sri Krsua is describing how we can 
become Krsua conscious fully, in all stages of life. 
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All living entities must drink water. The taste of 
water is so nice that when we are thirsty nothing 
but water seems to do. No manufacturer can create 
the pure taste of water. We can thus remember Krsoa 
or God when we drink water. No one can avoid drink­
ing water every day of his life, so God consciousness 
is there-how can we forget? 

Similarly, when there is some illumination, that is 
also KrsQa. The original effulgence in the spiritual 
sky, the brahmajyoti, emanates from the body of 
Krst1a. This material sky is covered. The very nature 
of the material universe is darkness, which we ex­
perience at night. It is being artificially illuminated 
by the sun, by the reflected light of the moon, and 
by electricity. Where is this illumination coming 
from? The sun is being illumined by the brahma­
jyoti, or the bright effulgence of the spiritual world. 
In the spiritual world there is no need for sun, moon 
or electricity because there everything is illuminated 
by the brahrrwjyoti. On this earth, however, we can 
remember Krsoa whenever we see some illumination 
from the sun. 

When we chant the Vedic mantras which begin 
with om, we can also remember Krsoa. Om, like 
Hare KrsQa, is also an address to God, and om is also 
Krsoa. Sabda� means sound, and whenever we hear 
any sound we should know that it is a vibration of 
the original sound, the pure spiritual sound om or 
Hare Krsoa. Whatever sound we hear in the material 
world is but a reflection of that original spiritual 
sound om. In this way when we hear sound, when we 
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drink water, when we see some illumination, we can 
remember God. If we can do this, then when will we 
not remember God? This is the process of KrsQ.a con­
sciousness. In this way we can remember KrsQ.a 
twenty-four hours a day, and in this way KrsQ.a is 
with us. Of course KrsQ.a is always with us, but as 
soon as we remember this, His presence is factual 
and is felt. 

There are nine different processes for associating 
with God, and the first method of association is 
sravapam-hearin�. By reading Bhagavad-gTtii we hear 
the speeches of Sri KrsQ.a, which means that we are 
actually associating with KrsQ.a or God. (We should 
always remember that when we speak of KrsQ.a, we 
refer to God.) Inasmuch as we associate with God and 
as we go on hearing the words of KrsQ.a and His 
names, the contamination of material nature is re­
duced. In understanding that KrsQ.a is sound, illumi­
nation, water, and so many other things, it becomes 
impossible to avoid KrsQ.a. If we can remember KrsQ.a 
in this way, our association with Him is permanent. 

Association with KrsQ.a is like association with 
sunshine. Where there is sunshine, there is no contami­
nation. As long as one is out in the ultraviolet rays of 
the sun, he will not be diseased. In western medicine, 
sunshine is recommended for all kinds of diseases, 
and according to the Vedas a diseased man should 
worship the sun for cure. Similarly, if we associate 
with KrsQ.a in KrsQ.a consciousness, our maladies are 
cured. By chanting Hare KrsQ.a we can associate with 
KrsQ.a, and we can see the water as KrsQ.a, the sun 
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and the moon as KrsJ)a, and we can hear Kn>J)a in 
sound and taste Him in water. Unfortunately, in our 
present condition we have forgotten KrsQa. But now 
we have to revive our spiritual life by remembering 
Him. 

This process of sravar-am k"irtanam-hearing and 
chanting-was approved by Lord Caitanya Maha­
prabhu. When Lord Caitanya was speaking with 
Ramananda Raya, a friend of the Lord's and a 
great devotee, the Lord questioned him about the 
methods of spiritual realization. Ramananda recom­
mended varr-asrama-dharma, sannyasa, the renunci­
ation of work, and so many other methods, but Lord 
Caitanya said, "No, all of these are not so good." 
Each time Ramananda Raya suggested something, 

. Lord Caitanya rejected it, requesting a better method 
for spiritual development. Finally Ramananda Raya 
quoted a Vedic aphorism which recommended that 
one give up all unnecessary endeavor in mental 
speculation for understandingGod because by specu­
lation it is not possible to arrive at the ultimate 
truth. Scientists, for instance, may speculate about 
distant stars and planets, but they can never come to 
any conclusions without experience. One may go on 
speculating throughout his life and never reach any 
conclusions. 

It is especially useless to speculate about God. 
Therefore Snmad-Bhagavatam recommends that all 
sorts of speculation should be given up. It is recom­
mended instead that one become submissive, real­
izing that not only is he an insignificant creature, 
but that this earth is only one small point in the 
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great universe. New York City may seem very large, 
but when one realizes that the earth is such a small 
spot, and that on the earth the United States is just 
another small spot, and that in the United S tates 
New York City is but a small spot, and that in New 
York the individual is only one out of millions, then 
one can understand that he is not so very important 
after. all. Realizing our insignificance in the face of 
the universe and God, we should not be artificially 
puffed-up but should be submissive. We should be 
very careful not to fall prey to the frog philosophy. 
Once there was a frog in a well, and upon being in­
formed of the existence of the Atlantic Ocean by a 
friend, he asked the friend, "Oh, what is this 
Atlanti� Ocean?" 

"It is a vast body of water," his friend replied. 
"How vast? Is it double the size of this well?" 
"Oh no, much much larger," his friend replied. 
"How much larger? Ten times the size?" In this 

way the frog went on calculating. But what is the 
possibility of his ever understanding the depths and 
far reaches of the great ocean? Our faculties, experi­
ence, and powers of speculation are always limited. 
We can only give rise to such frog philosophy. There­
fore Snmad-Bhiigavatam recommends that we give 
up the method of speculation as a waste of time in 
trying to understand the Supreme. 

After giving up speculation, what should we do? 
Bhiigavatam recommends that we become submissive 
and hear the message of God submissively. This mes­
sage may be found also in the Bhagavad-gitii and 
other Vedic literatures, in the Bible or the Koran-in 
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any bona fide scripture-or it may be heard from a 
realized soul. The main point is that one should not 
speculate but should simply hear about God. What 
will be the result of such hearing? Regardless of what 
one is-whether he be a poor or rich man, an Ameri­
can, European or Indian, a briihmafla, sudra or what­
ever-if one but hears the transcendental word of 
God, the Lord, who can never be conquered by any 
power or force, will be conquered by love. Arjuna 
was a friend of Kr�r;ta 's, but Kr�r;ta, although the 
Supreme Godhead, became Arjuna's chariot driver, 
a menial servant. Arjuna loved Kr�r;ta, and Kr�r;ta re­
ciprocated his love in this way. Similarly, when 
Kr�r;ta was a child, He playfully took the shoes of 
His father, Nanda Maharaja, and put them on His 
head. People may try very hard to become one with 
God, but actually we can surpass that-we can be­
come father of God. Of course God is the father of 
all creatures, and He has no father Himself, but He 
accepts His devotee, His lover , as a father. Kr�r;ta 
agrees to be conquered by His devotee out of love. 
All one has to do is hear the message of the Lord very 
carefully. , 

In the Seventh Chapter of Bhagavad-gl:tii Sri Kr�r;ta 
gives additional ways in w!tich He can be perceived in 
every step of life: 

pur yo gandha/.t prthivyam ca 
tejas ciismi vibhavasau 

jivanam sarva-bhiite�u 
tapas ciismi tapasvi§u 

"I am the original fragrance of the earth, and I am 
the heat in fire. I am the life of all that lives, and I_ 
am the penances of all ascetics." (Bg. 7.9) 
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The words purt yo gandha� refer to fragrances. Only 
l<f�Qa can create flavors and fragrances. We may 
synthetically create some scents or fragrances, but 
these are not as good as the originals that occur in 
nature. When we smell a good natural fragrance, we 
can think, "Oh, here is God. Here is Kr�lfa." Or when 
we see some natural beauty, we can think, "Oh, here 
is l<f�lfa." Or when we see something uncommon, 
powerful or wonderful, we can think, "Here is l<f�lfa." 
Or when we see any form of life, whether it be in a 
tree, in a plant, or an animal or in a human being, we 
should understand that this life is part and parcel of 
l<f�Qa, for as soon as the spiritual spark, which is 
part and parcel of l<f�lfa, is taken away from the 
body, the body disintegrates. 

b""ijam miim sarva-bhiitiiniim 
viddhi piirtha saniitanam 

buddhir buddhimatiim asmi 
tejas tejasviniim aham 

"0 son of Prtha, know that I am the original seed of 
all existences, the intelligence of the intelligent, and 
the prowess of all powerful men." (Bg. 7.10) 

Here again it is explicitly stated that Kr�lfa is the 
life of all that lives. Thus at every step we can see 
God. People may ask, "Can you show me God?" 
Yes, of course. God can be seen in so many ways. 
But if one closes his eyes and says, "I shall not see 
God," then how can He be shown? 

In the above verse the word bijam means seed, 
and that seed is proclaimed to be eternal (saniitanam). 
One may see a huge tree, but what is the ori

,
gin of 

this tree? It is the seed, and that seed is eternal. The 
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seed of existence is within every living entity. The 
body itself may go through so many changes-it may 
develop within the mother's womb, come out as a 
small baby and grow through childhood and adult· 
hood-but the seed of that existence that is within is 
permanent. Therefore it is saniitanam. Imperceivably 
we are changing our bodies at every moment, at 
every second. But the bTjam, the se-ed, the spiritual 
spark, does not change. l<f�J}.a proclaims Himself to 
be this eternal seed within all existences. He is also 
the intelligence of an intelligent person. Without 
being favored by Kr�va, one cannot become extra· 
ordinarily intelligent. Everyone is trying to be more 
intelligent than others, but without the favor of 
Kr�va this is not possible. Therefore whenever we 
encounter someone with extraordinary intelligence 
we should think, "That intelligence is Kr�va." 
Similarly, the influence of one who is very influential 
is also Kr�va. 

balarh balavatiirh ciiharh 
kiima-riiga-vivarjitam 

dharmaviruddho bhiite�u 
kiimo 'smi bharatar�abha 

"I am the strength of the strong, devoid of passion 
and desire. I am sex life which is not contrary to re­
ligious principles, 0 Lord of the Bharatas [ Arjuna]." 
(Bg. 7.11) 

The elephant and the gorilla are very strong ani· 
mals, and we should understand that they get their 
strength from Kr�va. The human being cannot acquire 
such strength by his own endeavor, but if l<f�J}.a so 
favors, a man can get strength to exceed the elephant · 
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thousands of times. The great warrior Bhima, who 
fought in the battle of Kuruk�etra, was said to have 
strength ten thousand times that of an elephant. 
Similarly, desire or lust (kii.ma) which is not against 
religious principles should also be seen as Kr�J.la. 
What is this lust? Lust generally means sex life, but 
here kama refers to sex life which is not against re­
ligious principles, that is to say, sex for the begetting 
of good children. If one can beget good Kr�va con­
scious children, he can have sex thousands of times, 
but if he can only beget children who are raised in 
the consciousness of cats and dogs, his sex life is to 
be considered irreligious. In religious and civilized 
societies, marriage is intended as an indication that 
a couple is to engage in sex for begetting good chil­
dren. Therefore married sex life is considered reli­
gious, and unmarried sex life is considered irreli­
gious. Actually there is no difference between the 
sannyiisi and the householder provided that the 
householder's sexual activities are based on religious 
principles. 

ye caiva siittvika bhiiva 
rajasiis tamasas ca ye 

matta eveti tan viddhi 
na tv aharh te.su te mayi 

"All states of being-be they of goodness, passion or 
ignorance-are manifested by My energy. I am, in one 
sense, everything-but I am independent. I am not 
under the modes of this material nature." (Bg. 7.12) 

One may question Kr�l).a in this way: "You say 
You are sound, water, illumination, fragrance, the 
seed of all, strength, and kama, desire-does .that 
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mean that you exist simply in the mode of goodness?" 
In the material world there are the modes of good­
ness, passion and ignorance. Thus far, Kr�qa has de­
scribed Himself as that which is good (for instance, sex 
in marriage according to religious principles). But 
what about the other modes? Does not Kr�Q.a exist 
in them? In answer, Kr�Q.a replies that whatever is 
seen in the material world is due to an interaction of 
three modes of material nature. Whatever can be ob­
served is a combination of goodness, passion or igno­
rance, and in all cases these three states are "produced 
by Me." Because they are produced by Kr�Q.a, their 
position is in Him, but He is not in them, for Kr�Q.a 
Himself is transcendental to the three modes. Thus, 
in another sense, bad and evil things, which are pro­
duced out of ignorance, are also Kr�Q.a, when they 
are applied by Kr�Q.a. How is this? For example, an 
electrical engineer is producing electrical energy. In 
our homes we are experiencing this electrical energy 
as coldness in the refrigerator or heat in the electric 
stove, but at the power plant electrical energy is 
neither cold nor hot. The manifestations of this 
energy may be different for the living entities, but 
for Kr�Q.a they are not different. Therefore Kr�Q.a 
sometimes acts on what appears to be the principles 
of passion or ignorance, but for Kr�Q.a there is nothing 
but Kr�Q.a, just as for the electrical engineer electrical 
energy is simply electricity and nothing else. He 
makes no distinction that this is "cold electricity" or 
that is "hot electricity." 

Everything is being generated by Kr�Q.a. Indeed, 
the Vediinta-sutra confirms: athiito brahma-jijiiiisii 
janmiidy asya yata�: everything is flowing from the 
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Supreme Absolute Truth. What the living entity is 
considering to be bad or good is only so for the living 
entity, for he is conditioned. But because Kr�l)a is not 
conditioned, for Him there is no question of bad or 
good. Because we are conditioned, we are suffering 
from dualities, but for Him every thing is perfect. 



;------------------------------------------� 

4 

The Roads of the Foolish 
and the Wise 

Kr�l)a is thus explaining Himself as He is. Yet we 
are not attracted to Him. Why is this? The reason is 
given by Kr�l)a Himself: 

daivi hy e�iigurtamayi 
mama maya duratyaya 

mam eva ye prapadyante 
mayam etiirh taranti te 

"This divine energy of Mine, consisting of the three 
modes of material nature, is difficult to overcome. 
But those who have surrendered unto Me can easily 
cross beyond it." (Bg. 7.14) 

The material world is pervaded by the three 
qualities of material nature. All living entities are 
influenced by these qualities. If they are primarily 
influenced by the mode of goodness, they are called 
brahmartas, and if they are influenced by the mode 
of passion, they are called k�atriyas. If they are in­
fluenced by the modes of passion and ignorance, 
they are vai§yas, and if they are influenced by igno­
rance, they are sudras. This is not an artificial impo­
sition due to birth or social status but is according to 
gu[ta, or the mode of nature under which one is 
operating. 

catur-varr-yam maya sntam 
gur-a-karma-vibhagasa� 
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tasya kartaram api miim 
viddh y akartaram avyayam 

"According to the three modes of material nature 
and the work ascribed to them, the four divi�ions of 
human society were created by Me. And, although I 
am the creator of this system, you should know that 
I am yet the non-doer, being unchangeable." 
(Bg. 4.13) 

It is not that this system refers to the perverted 
caste system in India. Sri Kr�l)a specifically states: 
gur;w-karma-vibhagasa�: men are classified according 
to the gura or the mode under which they are oper­
ating, and this applies to men all over the universe. 
When Kr�l)a speaks, we must understand that what­
ever He says is not limited but is universally true. He 
claims to be the father of all living entities-even the 
animals, the aquatics, the trees, plants, worms, birds 
and bees are all claimed to be His sons. Sri Kr�l)a 
asserts that the entire universe is illusioned by the 
interactions of the three qualities of material nature, 
and we are under the spell of that illusion; therefore 
we cannot understand what God is. 

What is the nature of this illusion, and how can it 
be overcome? That is also explained in Bhagavad­
rffta: 

daivl h y e§ii gurwmayi 
mama maya duratyaya 

mam eva ye prapadyante 
mayam etam taranti te 

"This divine energy of Mine, consisting of the three 
modes of material nature, is difficult to overcome. 
























































